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Abstract

Abul Fath Busti, a Ghazvaniv poet of Abbaszid era promoted
philozophical thoughts i his poetty. He dealt with The Creator,
the human being, Lfe, death, zpirit, soul, youth and social
attitudes etc. He encouraged man to become a useful part of the
society by discarding laminess, ignorance and luzurious living
style. He not ondy infused the spirit of hope in his own age but its
light 12 glowing unto the present age.

Once Hazrat Omer asked the people to tell him about the
verses comnposed by thewr greatest poet Enowing nothing they said:
"Who 15 he? He replied "Zuhaw" He further explamed ks opiion
saying that Zuhaw avoided uttering confused concepts, strange
thoughts and attributed genwme gualities to the person he had
lauded. (1)

These features of wisdom of pre-Islaric period were used to
he followed after the dawn of Islam Poets like Mutanabbi (d. 965
A DY and Abu Tammman (d 846 A D) established reputation i this

sphere of poetry. Both had to face hardships and sufferings in thew
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ves and kept trawveling for several years. This expenence empowered
thern with tnmense patience, endurance, and analyvtical approach
IMutanabbi learnt that a man could not find every thing i his life

while he syas:
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IMan does not achieve all that he wishes to have Some tines, aw
hlows i such a way as disliked by the ships.
Abu Tammatn has taught to be patient and deterrmined when one has

to face ohstacles found duning his struggle for lugh goals. He says:
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When the world males itz chest to lneel down on me, then it 15 hosted
by e generously alongwith patience and determination.

The second half of the 10th century and the first half of the
11th century tade marvelous developments in the spheres of literature
and mysticistn/sufism. Especially sufism spread to the extend that
even poetry could not escape from its effects, particularly from
wisdom. Sufl poets expressed thewr wiews about life, itz joys and
sorrows, careful ways of leading if, importance of the time and spmt
etc. 1t symhbolic language. They treated death hke a bndge connecting

friends to one another.

Abul Fath Al bin Hussain Busti has been considered such a poet



who has colored his poetry with wisdom keeping lus sufi spirit in itz
haclkground.

Abhul Fath was born in the year 330 A H. approximately. He
belonged to the city of Bust (Syistan). Mow a days, its ruins are found
on Jandhar-Hirat road alongside river Helmand in the south
Afghamstan Bust was once a populated, developed and prosperous
city. It was a halting place between Baghdad and Sindh. In 976,
Ghazatrnd ruler Subuktagin congquered i After hin ks decendants
set up a contonment here. Although it was famous for its fertile lands
and lovely gardens wet it was a renouned centre of lnowledge and
iterature. Bust has pride i productng one of the greatest scholars of
Islamm Abu Hatim Muhamnad bin Hiyvan (d 965 A D) who made
scholastic achievements i Hadith, Figh, medical science and
astronoty. (4)

Ahul Fath was an apostel of Thn--Hiyyan, He learned from him
Hadith, Figh and bterature. He was follower of Itmam Sha'fa's school
of figh. He also wrote some panegyrical poems for Imarm Sha'fa (5)

In his wouth, he was appointed as secretary of Bai Toz, the Cluef
of Bust. When Subuktagin of Ghasna concquered the terntory of Bust,
Abul Fateh made lus affilation to Subultagin, He kept rendenng his
services to him till the accession of Sultan Mehtmud Ghaznawm to
throne. He was agan allowed to mamtain bz office. He made official

record of Sultan's conquests which was appreciated very much. Yet,



he was a wictun of wcissides and exled to Transomana the land of
Turks. During thiz poor condition, he passed away m 1010 or 1011
A D (6)

The writet, poet and historian Abu Mansur al-Thalabi was lus
contemporary and compation who wrote his biography i his famous
encyclopedic work "Yatumatu Al-Dahr Fi Mahasm-1-Ahl al-Asar”
A1-Thalabt has pratsed lim too much gwng examples of his poetry
and prose. Before embarlang upon his poetry, here are given some
specitnen of his beautiful and marvelous prose which 15 rich i
analogy:
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The Custotns of lords are lords of the customs.

Comprehension 13 the ray of inteligence
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Justice 15 the prethest character
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When there iz something which may feed you, then, there 13 no need
to repent on what 15 lost by you.
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If one's features bhecame good, then his charactenstics also became

good.

Abhul Fath Bust wrote all types of poetry followang the traditions



of earlier poets in context with his own personality, enwironment
circumstances and creization of his tme. He wrote pangyrical and
satirical poems. His poetic skills are shown m wvamglonous as well as
amorous poemns. Scolding, wisdotn, proverbs, advises etc are also
maiti features of his poetry. He has colored his rhetorical art with
wisdom so skalfully that this objective has became a dommnent
charactenistic of most of his work (8)

Here are elaborated Busti's zaid features in the following

poetical extracts. Abul Fath said:
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We melt but we don't vow to stn further. The part of our age which
has dizapeared will not return. We want to have an eterrty which 1z a
wrong dllusion. Etermaty 15 not destined for a meling body, We are
entertaiting tine with our ages but that guest 15 extreme fond of
dnnkang and eating (of souls).

These werses indicates the mastery of the poet over using unigque
metaphor of ice which keeps on meltng and human lfe 12 also acting

i the same manner. Time 15 a guest who 158 never satisfied wath



whatever he 15 served, even if human bves are served to it

Abul Fath has guided how to lead a balanced life. He has
maintained to remain grateful to Allah as He hestows upon us His
blessings. He assimilates Allah's blessing to an alert wotnan who
spends a long period of her hife with somebody when she iz treated

very well He describes:
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When The Most Beneficent renews His blessings at your side, then
vou also must renew your gratefulness so that He would attribute to
vou the quality of thankfulness. You must deal with it very well so that
it wishes to stay with vou because 1t 15 (like) a self-concetted woman
who opposes thanklessness and ungratiude.

The crvilization m Abul Fath's age had reached to its peak People
had adopted hmunous lwing styles. Recreation had taken the shape of
obscemty and wagabondness. This situation hurt sensitives of the
society who invited fellow human beings to reform their behawviours,

Abul Fath would also be zeen playing the role of a reformer when he

gaid:
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If someday wour 'self iwites wou to accomplsh some necessity with
the help of an unfar mean then wathdraw from that opposing her
(zelf's) desre bhecause destre 13 vour enemy and avoiding it 15 frendly.

Zuhurud Din Ahtmad has presented a narration regarding a prayer
of the Holy Prophet (P.B. U H) in the context of comparative wews of
a sufi and an early follower of the Prophet about suspending or
fulfilling desires. The prayver shows a moderate attitude in the
perspective of what we had lstned from Abul Fath, Thus the Prophet
1z reported to hawe prayed: "0 God if the thing [ desire 13 according to
Thy wall then make it a blessing for me, but 1f it 12 agatsnt Thy wll,
then turn this thing out of my heart and my heart from " (12)

Abul Fath has a heart which 15 full of love and sympathy for all

who indulge i a hfe full of joy and forget ramy days. He intends to

awalte themn by saying:
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O mat who 15 enjoving happiness of vamshing life shall have to resign



it by hook or by krook Misfortune keeps shifting the noble from thew
hormelands and tards from their nests.

Abul Fath's poetry incites to participate also i this hfe in such a
way that one may be declared to settle m the paradise and must avoid
such deeds which may drag hun to the hell He encourages tman to
understand the realties of lhfe so that he can play an active role i the

ife and make s efforts frutful He says:
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Dispatch wirtues for yvour 'self’ as you are owner of yvour wealth.
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Eefore you perish and wour colour become fade.
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You are unware about the paths you are choosing to walk
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(These tmay be) the path leading to the paradise or the hell (for you),
towards the lands of the Lord.

Abul Fath Bustt has portrayed death i lus poetry in various
ways. In an elegy attributed to Amir Subuktagin he alartmed man
against glamour of one's holdings and petty things. One must always
remetnber one's destminy because nothing helps him when eve of

departure arrives.
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You must have trust in Allah 1n whatever you have to strive and
beliewe i His adroitness.

O soull  dhnking pure water ought not deciewve vou. You ought to
keep vourself thirsty at once and drnk vour's fill another tine Had
vou not seen Masmud Din (Subuktagin) who was dreadful, great and
honorable. He possessed elephants, commanded troops and hurniliated
the powerful But death assessinated hum by way of cheating and drew
before him a sharper and smooth sword, then neither his full armour
were ahble to dispense nor hs elephants.

Mohody can nulify the walue of present as if connects our past to the
future, helps us to learn lesson from our rustakes and wrong domgs,

and at last, prepares us to face challenges of the future.
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Abul Fath has exposzed very ewidence of the present while saying:
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Titne 15 nothing except what has departed and what 15 gomg to arrive
but it may not be preferred. ¥Vou ought to hold only that 15 possessed
by wou i present because the time of the vouth passes during
sumtning up and extending.

& small mumber of people take notice of indications grven by the
tine and adt their role as a teacher and adwiser. They wisit experts to
dizcuss thewr problems and ignore those notions which must be picked
up cleverly. &Abul Fath hasz declared time as the best teacher and
adisor which sudes man by sending to him its signs ke dizeases,

natural disasters, wars, loss of life, property and money etc.
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O man!  your hahit 15 to consult to experienced ones regarding
inportant 1ssues concerning you. (But) you ought to understand pomnts
conveyed to you by the time hecause what an 1deal instructor and

consultant 15 the time for such person who 1s keen to remernber.
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Abhul Fath has adrutted that the time causes calamity and adwersity
i human life; but he adwises to bear its hardships because there 15 no

reward for what one lkes but what one would be rewarded for that he

endures:
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Ee patient at the hour of some disgust happend to you. It 15 likely that
tirne displeases to you at once and at another moment you may start
liking its meeting with vou on alternative days.

& ywoung man's wage 15 reciprocal to that beanng which annoys his
heart. He cannot get prize of what he hkes.

Dr. M. Muslehud Din has thrown light on the meaning and

wnportance of 'Sabar’ in a logic manner. He explans:
In addition to itz meaning of not bemg hasty, the word 'Sabar’
connotes perseverance, constancy, steadfastness, finmness of purpose,
self-restraint, endurance of sorrow, pain, and other ewils. But it 13
never used i the sense of despar and disappointment, for Islam 15 not
passtaty but active strivng with the hope for the better. 'Sabar’, thus,
means patience perseverance and firmness of purpose which hear
good fruts. In proof of the mportance of this word, it 15 enough to say

that it has appeared m the Quran more than ninety occasions and the
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Caliph Umar 15 reported to hawe stated that he had found the best way
of life in patience, for patience 15 the key to success. (19)
Mabigha Zubyant who 15 considered a great poet of Pre-Islaric

period has uttered the following hnes:
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The man hopes that he will hve but lisnng long hartns him
His gaiety ends and hitterness of ife replaces sweatness of Life.
The time decieves himm to the extant that he finds nothing to please himn
Several people will condemn me after my death and a few will Say:
His wirtue was for God.
It looks as if Abul Fath Bustt was also weaving the same thought

as put by Mahigha i the following werses:
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I find the man hoping that lus survval remams long so that all of hs

wishes may be fulfilled in this way.
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But has any wvalue for surwval if he looses his physical power and s
heart 1z depnved of mteligence. At the time when senses leave
workang normally and eye-sight becomes bhnd, then the extended
survival causes to icrease his rnisery.

Going on a journey agai and again irritates many of us, and we
dislike to leave our homes where we are prowded with necessaties of a
comfortable life. However, great people are not disgusted hy
successtve journeys as it does not lessen thewr worth. Abul Fath used
the metaphor of the sun which keeps on shedding its light while

moving from one position to the other:
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If vou have to shaft from one place to the other and remain a prey
of trawvel after a long dwelling, then it does not harm you because
nohle men sustain their lberty and enjoy respect of theiwr 'self
wherever they reside, as the sun ermits its light in every posttion.

In other words, man finds opportunities to progress and gam more
knowledge through travels and spreads wisdom and sagacity wherewver
he arrives dunng his journeys.

Abul Fath Bustt has also wrote a long ode which 13 famous as

al-Qasida al-MNoma and with the following wverse:
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Increase of worldly things 15 harmful for the man and acliewing what
lacks the benefit 15 a defict for hum

This ode alzso named as Unwan-al-Hikam (the title of wisdom) has
been mentioned by Al Taz Al-Subla m lus book "Tabagat Al-Shafia
al-Kubra" and by Allama Ahmad bin Al al-Mamm (d1172 A H) in
lnz book Al-Fath al-Wahahh &la Tarikh Al Nasr al-Uthh where Uth

has been reported praising his companion  Abul Fath in these words:
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His longest and the most popular ode 13 Moonia ERhyme about
proverhs. The literary persons takeinterest m remembenng and
narrating it. People mcluding school going chuldren pay attention to it
Itz opening verse 1s:
pladiols s e iy

This ode has been mterpreted by Zun al Moon bin Ahmad al-Surman
al-Bukharn (d 677 A H), Abu Mansur Al-Thalabi, Mahmud bin
Othman Al-Naja'th (d. 713 &4 H), Abdullah tin Muhammad Al-Magrah
Kar {d. 776, Abhdur Rehman al-Omen al-Mila'ma {d. 708 & H) etc.

Conclusion: It 15 obvious that Abul Fath Busti gave

wnportance to both life and time. He dewoted ks poetic excellence in
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guiding human heings to the right way of leading a balanced Lfe in
which stress has been laid on inprowing present to compensate past
mistakes and to prepare oneself for facing challenges. Abul Fath
exposes realities of hife and death so that one can escape from
indulgence i wotldly affairs annoying his fellow beings. He teaches
how one ought to deal with rulers. He encourages to trawvel
successively which 15 a source of knowledge. He declares 'Sabar’ a
great quality which enables the wouth to get reward He adwizes the

wealthy and the powerful to learn a lesson from death of rulers whao
have to leave everything which they had gathered with their power.
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